Mao Zedong

1. The Peasantry as a Revolutionary Force
For the present upsurge of the peasant movement is a colossal event. In a very short time, in
China's central, southern and northern provinces, several hundred million peasants will rise like a
mighty storm, like a hurricane, a force so swift and violent that no power, however great, will be
able to hold it back. They will smash all the trammels that bind them and rush forward along the
road to liberation. They will sweep all the imperialists, warlords, corrupt officials, local tyrants
and evil gentry into their graves. Every revolutionary party and every revolutionary comrade will
be put to the test, to be accepted or rejected as they decide. There are three alternatives. To march
at their head and lead them? To trail behind them, gesticulating and criticizing? Or to stand in
their way and oppose them? Every Chinese is free to choose, but events will force you to make

the choice quickly...

The poor peasants have always been the main force in the bitter fight in the countryside.
They have fought militantly through the two periods of underground work and of open activity.
They are the most responsive to Communist Party leadership. They are deadly enemies of the
camp of the local tyrants and evil gentry and attack it without the slightest hesitation. "We joined
the peasant association long ago," they say to the rich peasants, "why are you still hesitating?'!
The rich peasants answer mockingly, "What is there to keep you from joining? You people have
neither a tile over your heads nor a speck of land under your feet!" It is true the poor peasants are
not afraid of losing anything. Many of them really have "neither a tile over their heads nor a
speck of land under their feet". What, indeed, is there to keep them from joining the associations?
According to the survey of Changsha County, the poor peasants comprise 70 per cent, the middle
peasants 20 per cent, and the landlords and the rich peasants 10 per cent of the population in the
rural areas. The 70 per cent, the poor peasants, may be sub-divided into two categories, the utterly
destitute and the less destitute. The utterly destitute, [12] comprising 20 per cent, are the
completely dispossessed, that is, people who have neither land nor money, are without any means
of livelihood, and are forced to leave home and become mercenaries or hired labourers or
wandering beggars. The less destitute, [13] the other 50 per cent, are the partially dispossessed,
that is, people with just a little land or a little money who eat up more than they earn and live in
toil and distress the year round, such as the handicraftsmen, the tenant-peasants (not including the
rich tenant-peasants) and the semi-owner-peasants. This great mass of poor peasants, or
altogether 70 per cent of the rural population, are the backbone of the peasant associations, the

vanguard in the overthrow of the feudal forces and the heroes who have performed the great



revolutionary task which for long years was left undone. Without the poor peasant class (the
"riffraff", as the gentry call them), it would have been impossible to bring about the present
revolutionary situation in the countryside, or to overthrow the local tyrants and evil gentry and
complete the democratic revolution. The poor peasants, being the most revolutionary group, have
gained the leadership of the peasant associations. In both the first and second periods almost all
the chairmen and committee members in the peasant associations at the lowest level were poor
peasants (of the officials in the township associations in Hengshan County the utterly destitute
comprise 50 per cent, the less destitute 40 per cent, and poverty-stricken intellectuals 10 per cent).
Leadership by the poor peasants is absolutely necessary. Without the poor peasants there would
be no revolution. To deny their role is to deny the revolution. To attack them is to attack the
revolution. They have never been wrong on the general direction of the revolution. They have
discredited the local tyrants and evil gentry. They have beaten down the local tyrants and evil
gentry, big and small, and kept them underfoot. Many of their deeds in the period of
revolutionary action, which were labeled as "going too far", were in fact the very things the
revolution required. Some county governments, county headquarters of the Kuomintang and
county peasant associations in Hunan have already made a number of mistakes; some have even
sent soldiers to arrest officials of the lowerlevel associations at the landlords' request. A good
many chairmen and committee members of township associations in Hengshan and Hsianghsiang
Counties have been thrown in jail. This mistake is very serious and feeds the arrogance of the
reactionaries. To judge whether or not it is a mistake, you have only to see how joyful the lawless
landlords become and how reactionary sentiments grow, wherever the chairmen or committee
members of local peasant associations are arrested. We must combat the counter-revolutionary
talk of a "movement of riffraff" and a "movement of lazy peasants" and must be especially
careful not to commit the error of helping the local tyrants and evil gentry in their attacks on the
poor peasant class. Though a few of the poor peasant leaders undoubtedly did have shortcomings,
most of them have changed by now. They themselves are energetically prohibiting gambling and
suppressing banditry. Where the peasant association is powerful, gambling has stopped altogether
and banditry has vanished. In some places it is literally true that people do not take any articles
left by the wayside and that doors are not bolted at night. According to the Hengshan survey 85
per cent of the poor peasant leaders have made great progress and have proved themselves
capable and hard-working. Only 15 per cent retain some bad habits. The most one can call these
is "an unhealthy minority", and we must not echo the local tyrants and evil gentry in
undiscriminatingly condemning them as "riffraff". This problem of the "unhealthy minority" can

be tackled only under the peasant associations' own slogan of "strengthen discipline", by carrying



on propaganda among the masses, by educating the "unhealthy minority", and by tightening the
associations' discipline; in no circumstances should soldiers be arbitrarily sent to make such
arrests as would damage the prestige of the poor peasants and feed the arrogance of the local

tyrants and evil gentry. This point requires particular attention...

2. On Guerilla Warfare
Communists do not fight for personal military power (they must in no circumstances do that, and
let no one ever again follow the example of Chang Kuo-tao), but they must fight for military
power for the party, for military power for the people. As a national war of resistance is going
on, we must also fight for military power for the nation. Where there is naivety on the question
of military power, nothing whatsoever can be achieved. It is very difficult for the labouring
people, who have been deceived and intimidated by the reactionary ruling classes for thousands
of years, to awaken to the importance of having guns in their own hands. Now that Japanese
imperialist oppression and the nation-wide resistance to it have pushed our labouring people into
the arena of war, Communists should prove themselves the most politically conscious leaders in
this war. Every Communist must grasp the truth, ‘Political power grows out of the barrel of a
gun.” Our principle is that the party commands the gun, and the gun must never be allowed to
command the party. Yet, having guns, we can create party organizations, as witness the powerful
party organizations which the Eighth Route Army has created in northern China. We can also
create cadres, create schools, create culture, create mass movements. Everything in Yenan has
been created by having guns. All things grow out of the barrel of a gun. According to the
Marxist theory of the State, the army is the chief component of State power. Whoever wants to
seize and retain State power must have a strong army. Some people ridicule us as advocates of
the ‘omnipotence of war’. Yes, we are advocates of the omnipotence of revolutionary war; that is
good, not bad, it is Marxist. The guns of the Russian Communist Party created Socialism. We
shall create a democratic republic. Experience in the class struggle in the era of imperialism
teaches us that it is only by the power of the gun that the working class and the labouring masses
can defeat the armed bourgeoisie and landlords; in this sense we may say that only with guns can
the whole world be transformed. We are advocates of the abolition of war, we do not want war;
but war can only be abolished through war, and in order to get rid of the gun it is necessary to
take up the gun...

3. On Contradiction



Throughout the history of human knowledge, there have been two conceptions
concerning the law of development of the universe, the metaphysical conception and the

dialectical conception, which form two opposing world outlooks. Lenin said:

The two basic (or two possible? or two historically observable?)
conceptions of development (evolution) are: development as
decrease and increase, as repetition, and development as a unity
of opposites (the division of a unity into mutually exclusive

opposites and their reciprocal relation). [3]

Here Lenin was referring to these two different world outlooks.

In China another name for metaphysics is Asuan-hsueh. For a long period in history
whether in China or in Europe, this way of thinking, which is part and parcel of the idealist world
outlook, occupied a dominant position in human thought. In Europe, the materialism of the
bourgeoisie in its early days was also metaphysical. As the social economy of many European
countries advanced to the stage of highly developed capitalism, as the forces of production, the
class struggle and the sciences developed to a level unprecedented in history, and as the industrial
proletariat became the greatest motive force in historical development, there arose the Marxist
world outlook of materialist dialectics. Then, in addition to open and barefaced reactionary

idealism, vulgar evolutionism emerged among the bourgeoisie to oppose materialist dialectics.

The metaphysical or vulgar evolutionist world outlook sees things as isolated, static and
one-sided. It regards all things in the universe, their forms and their species, as eternally isolated
from one another and immutable. Such change as there is can only be an increase or decrease in
quantity or a change of place. Moreover, the cause of such an increase or decrease or change of
place is not inside things but outside them, that is, the motive force is external. Metaphysicians
hold that all the different kinds of things in the universe and all their characteristics have been the
same ever since they first came into being. All subsequent changes have simply been increases or
decreases in quantity. They contend that a thing can only keep on repeating itself as the same kind
of thing and cannot change into anything different. In their opinion, capitalist exploitation,
capitalist competition, the individualist ideology of capitalist society, and so on, can all be found
in ancient slave society, or even in primitive society, and will exist for ever unchanged. They
ascribe the causes of social development to factors external to society, such as geography and

climate. They search in an over-simplified way outside a thing for the causes of its development,



and they deny the theory of materialist dialectics which holds that development arises from the
contradictions inside a thing. Consequently they can explain neither the qualitative diversity of
things, nor the phenomenon of one quality changing into another. In Europe, this mode of
thinking existed as mechanical materialism in the 17th and 18th centuries and as vulgar
evolutionism at the end of the 19th and the beginning of the 20th centuries. In China, there was
the metaphysical thinking exemplified in the saying "Heaven changeth not, likewise the Tao
changeth not", [4] and it was supported by the decadent feudal ruling classes for a long time.
Mechanical materialism and vulgar evolutionism, which were imported from Europe in the last

hundred gears, are supported by the bourgeoisie.

As opposed to the metaphysical world outlook, the world outlook of materialist dialectics
holds that in order to understand the development of a thing we should study it internally and in
its relations with other things; in other words, the development of things should be seen as their
internal and necessary self-movement, while each thing in its movement is interrelated with and
interacts on the things around it. The fundamental cause of the development of a thing is not
external but internal; it lies in the contradictoriness within the thing. There is internal
contradiction in every single thing, hence its motion and development. Contradictoriness within a
thing is the fundamental cause of its development, while its interrelations and interactions with
other things are secondary causes. Thus materialist dialectics effectively combats the theory of
external causes, or of an external motive force, advanced by metaphysical mechanical

materialism and vulgar evolutionism...

There are many contradictions in the process of development of a complex thing, and one
of them is necessarily the principal contradiction whose existence and development determine or

influence the existence and development of the other contradictions.

For instance, in capitalist society the two forces in contradiction, the proletariat and the
bourgeoisie, form the principal contradiction. The other contradictions, such as those between the
remnant feudal class and the bourgeoisie, between the peasant petty bourgeoisie ant the
bourgeoisie, between the proletariat and the peasant petty bourgeoisie, between the non-
monopoly capitalists and the monopoly capitalists, between bourgeois democracy and bourgeois
fascism, among the capitalist countries and between imperialism and the colonies, are all

determined or influenced by this principal contradiction.



In a semi-colonial country such as China, the relationship between the principal

contradiction and the non-principal contradictions presents a complicated picture.

When imperialism launches a war of aggression against such a country, all its various
classes, except for some traitors, can temporarily unite in a national war against imperialism. At
such a time, the contradiction between imperialism and the country concerned becomes the
principal contradiction, while all the contradictions among the various classes within the country
(including what was the principal contradiction, between the feudal system and the great masses
of the people) are temporarily relegated to a secondary and subordinate position. So it was in
China in the Opium War of 1840, the Sino-Japanese War of 1894 and the Yi Ho Tuan War of

1900, and so it is now in the present Sino-Japanese War.

But in another situation, the contradictions change position. When imperialism carries on
its oppression not by war, but by milder means--political, economic and cultural--the ruling
classes in semi-colonial countries capitulate to imperialism, and the two form an alliance for the
joint oppression of the masses of the people. At such a time, the masses often resort to civil war
against the alliance of imperialism and the feudal classes, while imperialism often employs
indirect methods rather than direct action in helping the reactionaries in the semi-colonial
countries to oppress the people, and thus the internal contradictions become particularly sharp.
This is what happened in China in the Revolutionary War of 1911, the Revolutionary War of
1924-27, and the ten years of Agrarian Revolutionary War after 1997. Wars among the various
reactionary ruling groups in the semi-colonial countries, e.g., the wars among the warlords in

China, fall into the same category.

When a revolutionary civil war develops to the point of threatening the very existence of
imperialism and its running dogs, the domestic reactionaries, imperialism often adopts other
methods in order to maintain its rule; it either tries to split the revolutionary front from within or
sends armed forces to help the domestic reactionaries directly. At such a time, foreign
imperialism and domestic reaction stand quite openly at one pole while the masses of the people
stand at the other pole, thus forming the principal contradiction which determines or influences
the development of the other contradictions. The assistance given by various capitalist countries
to the Russian reactionaries after the October Revolution is an example of armed intervention.

Chiang Kai-shek's betrayal in 1927 is an example of splitting the revolutionary front.



But whatever happens, there is no doubt at all that at every stage in the development of a

process, there is only one principal contradiction which plays the leading role.

Hence, if in any process there are a number of contradictions, one of them must be the
principal contradiction playing the leading and decisive role, while the rest occupy a secondary
and subordinate position. Therefore, in studying any complex process in which there are two or
more contradictions, we must devote every effort to funding its principal contradiction. Once this
principal contradiction is grasped, all problems can be readily solved. This is the method Marx
taught us in his study of capitalist society. Likewise Lenin and Stalin taught us this method when
they studied imperialism and the general crisis of capitalism and when they studied the Soviet
economy. There are thousands of scholars and men of action who do not understand it, and the
result is that, lost in a fog, they are unable to get to the heart of a problem and naturally cannot

find a way to resolve its contradictions.

As we have said, one must not treat all the contradictions in a process as being equal but
must distinguish between the principal and the secondary contradictions, and pay special attention
to grasping the principal one. But, in any given contradiction, whether principal or secondary,
should the two contradictory aspects be treated as equal? Again, no. In any contradiction the
development of the contradictory aspects is uneven. Sometimes they seem to be in equilibrium,
which is however only temporary and relative, while unevenness is basic. Of the two
contradictory aspects, one must be principal and the other secondary. The principal aspect is the
one playing the leading role in the contradiction. The nature of a thing is determined mainly by

the principal aspect of a contradiction, the aspect which has gained the dominant position.

But this situation is not static; the principal and the non-principal aspects of a
contradiction transform themselves into each other and the nature of the thing changes
accordingly. In a given process or at a given stage in the development of a contradiction, A is the
principal aspect and B is the non-principal aspect; at another stage or in another process the roles
are reversed--a change determined by the extent of the increase or decrease in the force of each

aspect in its struggle against the other in the course of the development of a thing.

We often speak of "the new superseding the old". The supersession of the old by the new
is a general, eternal and inviolable law of the universe. The transformation of one thing into
another, through leaps of different forms in accordance with its essence and external conditions--

this is the process of the new superseding the old. In each thing there is contradiction between its



new and its old aspects, and this gives rise to a series of struggles with many twists and turns. As
a result of these struggles, the new aspect changes from being minor to being major and rises to
predominance, while the old aspect changes from being major to being minor and gradually dies
out. And the moment the new aspect gains dominance over the old, the old thing changes
qualitatively into a new thing. It can thus be seen that the nature of a thing is mainly determined
by the principal aspect of the contradiction, the aspect which has gained predominance. When the
principal aspect which has gained predominance changes, the nature of a thing changes

accordingly.

In capitalist society, capitalism has changed its position from being a subordinate force in
the old feudal era to being the dominant force, and the nature of society has accordingly changed
from feudal to capitalist. In the new, capitalist era, the feudal forces changed from their former
dominant position to a subordinate one, gradually dying out. Such was the case, for example, in
Britain and France. With the development of the productive forces, the bourgeoisie changes from
being a new class playing a progressive role to being an old class playing a reactionary role, until
it is finally overthrown by the proletariat and becomes a class deprived of privately owned means
of production and stripped of power, when it, too, gradually dies out. The proletariat, which is
much more numerous than the bourgeoisie and grows simultaneously with it but under its rule, is
a new force which, initially subordinate to the bourgeoisie, gradually gains strength, becomes an
independent class playing the leading role in history, and finally seizes political power and
becomes the ruling class. Thereupon the nature of society changes and the old capitalist society
becomes the new socialist society. This is the path already taken by the Soviet Union, a path that

all other countries will inevitably take.

Look at China, for instance. Imperialism occupies the principal position in the
contradiction in which China has been reduced to a semi-colony, it oppresses the Chinese people,
and China has been changed from an independent country into a semi-colonial one. But this state
of affairs will inevitably change; in the struggle between the two sides, the power of the Chinese
people which is growing under the leadership of the proletariat will inevitably change China from
a semi-colony into an independent country, whereas imperialism will be overthrown and old

China will inevitably change into New China.

The change of old China into New China also involves a change in the relation between
the old feudal forces and the new popular forces within the country. The old feudal landlord class

will be overthrown, and from being the ruler it will change into being the ruled; and this class,



too, will gradually die out. From being the ruled the people, led by the proletariat, will become
the rulers. Thereupon, the nature of Chinese society will change and the old, semi-colonial and

semi-feudal society will change into a new democratic society.

Instances of such reciprocal transformation are found in our past experience. The Ching
Dynasty which ruled China for nearly three hundred years was overthrown in the Revolution of
1911, and the revolutionary Tung Meng Hui under Sun Yat-sen's leadership was victorious for a
time. In the Revolutionary War of 1924-27, the revolutionary forces of the Communist-
Kuomintang alliance in the south changed from being weak to being strong and won victory in
the Northern Expedition, while the Northern warlords who once ruled the roost were overthrown.
In 1927, the people's forces led by the Communist Party were greatly reduced numerically under
the attacks of Kuomintang reaction, but with the elimination of opportunism within their ranks
they gradually grew again. In the revolutionary base areas under Communist leadership, the
peasants have been transformed from being the ruled to being the rulers, while the landlords have
undergone a reverse transformation. It is always so in the world, the new displacing the old, the
old being superseded by the new, the old being eliminated to make way for the new, and the new

emerging out of the old.

At certain times in the revolutionary struggle, the difficulties outweigh the favourable
conditions and so constitute the principal aspect of the contradiction and the favourable
conditions constitute the secondary aspect. But through their efforts the revolutionaries can
overcome the difficulties step by step and open up a favourable new situation; thus a difficult
situation yields place to a favourable one. This- is what happened after the failure of the
revolution in China in 1927 and during the Long March of the Chinese Red Army. In the present
Sino-Japanese War, China is again in a difficult position, but we can change this and
fundamentally transform the situation as between China and Japan. Conversely, favourable
conditions can be transformed into difficulty if the revolutionaries make mistakes. Thus the
victory of the revolution of 1924-27 turned into defeat. The revolutionary base areas which grew

up in the southern provinces after 1927 had all suffered defeat by 1934.

When we engage in study, the same holds good for the contradiction in the passage from
ignorance to knowledge. At the very beginning of our study of Marxism, our ignorance of or
scanty acquaintance with Marxism stands in contradiction to knowledge of Marxism. But by
assiduous study, ignorance can be transformed into knowledge, scanty knowledge into substantial

knowledge, and blindness in the application of Marxism into mastery of its application.



Some people think that this is not true of certain contradictions. For instance, in the
contradiction between the productive forces and the relations of production, the productive forces
are the principal aspect; in the contradiction between theory and practice, practice is the principal
aspect; in the contradiction between the economic base and the superstructure, the economic base
is the principal aspect; and there is no change in their respective positions. This is the mechanical
materialist conception, not the dialectical materialist conception. True, the productive forces,
practice and the economic base generally play the principal and decisive role; whoever denies this
is not a materialist. But it must also be admitted that in certain conditions, such aspects as the
relations of production, theory and the superstructure in turn manifest themselves in the principal
and decisive role. When it is impossible for the productive forces to develop without a change in
the relations of production, then the change in the relations of production plays the principal and
decisive role. The creation and advocacy of revolutionary theory plays the principal and decisive
role in those times of which Lenin said, "Without revolutionary theory there can be no
revolutionary movement." [15] When a task, no maker which, has to be performed, but there is as
yet no guiding line, method, plan or policy, the principal and decisive thing is to decide on a
guiding line, method, plan or policy. When the superstructure (politics, culture, etc.) obstructs the
development of the economic base, political and cultural changes become principal and decisive.
Are we going against materialism when we say this? No. The reason is that while we recognize
that in the general development of history the material determines the mental and social being
determines social consciousness, we also--and indeed must--recognize the reaction of mental on
material things, of social consciousness on social being and of the superstructure on the economic
base. This does not go against materialism; on the contrary, it avoids mechanical materialism and

firmly upholds dialectical materialism.

In studying the particularity of contradiction, unless we examine these two facets--the
principal and the non-principal contradictions in a process, and the principal and the non-principal
aspects of a contradiction--that is, unless we examine the distinctive character of these two facets
of contradiction, we shall get bogged down in abstractions, be unable to understand contradiction
concretely and consequently be unable to find the correct method of resolving it. The distinctive
character or particularity of these two facets of contradiction represents the unevenness of the
forces that are in contradiction. Nothing in this world develops absolutely evenly; we must
oppose the theory of even development or the theory of equilibrium. Moreover, it is these
concrete features of a contradiction and the changes in the principal and non-principal aspects of

a contradiction in the course of its development that manifest the force of the new superseding the



old. The study of the various states of unevenness in contradictions, of the principal and non-
principal contradictions and of the principal and the non-principal aspects of a contradiction
constitutes an essential method by which a revolutionary political party correctly determines its
strategic and tactical policies both in political and in military affairs. All Communists must give it

attention.

5. Difficulties of the Cultural Revolution

I have just a few words to say about two matters.

For the past seventeen years there is one thing which in my opinion we haven’t done
well. Out of concern for State security and in view of the lessons of Stalin in the Soviet Union,
we set up a first and second line. I have been in the second line, other comrades in the first line.
Now we can see that wasn’t so good; as a result out forces were dispersed. When we entered the
cities we could not centralize our efforts, and there were quite a few independent kingdoms.
Hence the Eleventh Plenum carried out changes. This is one matter. I am in the second line, I do
not take charge of day-to-day work. Many things are left to other people so that other people’s
prestige is built up, and when I go to see God there won’t be such a big upheaval in the State.
Everybody was in agreement with this idea of mine. It seems that there are some things which
the comrades in the first line have not managed too well. There are some things I should have
kept a grip on which I did not. So I am responsible, we cannot just blame them. Why do I say

that I bear some responsibility?

First, it was I who proposed that the Standing Committee be divided into two lines and
that a secretariat be set up. Everyone agreed with this. Moreover I put too much trust in others.
It was at the time of the Twenty-three Articles that my vigilance was aroused. I could do nothing
in Peking; I could do nothing at the Centre. Last September and October I asked, if revisionism
appeared at the Centre, what could the localities do? I felt that my ideas couldn’t be carried out in
Peking. Why was the criticism of Wu Han initiated not in Peking but in Shanghai? Because

there was nobody to do it in Peking. Now the problem of Peking has been solved.

Second, the Great Cultural Revolution wreaked havoc after I approved Nieh Yan-
tzu’s big-character poster in Peking University, and wrote a letter to Tsinghua University Middle
School, as well as writing a big-character poster of my own entitled ‘Bombard the Headquarters’.

It all happened within a very short period, less than five months in June, July, August, September



and October. No wonder the comrades did not understand too much. The time was so short and
the events so violent. I myself had not foreseen that as soon as the Peking University poster was
broadcast, the whole country would be thrown into turmoil. Even before the letter to the Red
Guards had gone out, Red Guards had mobilized throughout the country, and in one rush they
swept you off your feet. Since it was I who caused the havoc, it is understandable if you have
some bitter words for me. Last time we met I lacked confidence and I said that our decisions
would not necessarily be carried out. Indeed all that time quite a few comrades still did not
understand things fully, though now after a couple of months we have had some experience, and
things are a bit better. This meeting has had two stages. In the first stage the speeches were not
quite normal, but during the second stage, after speeches and the exchange of experience by
comrades at the Centre, things went more smoothly and the ideas were understood a bit better. It

has only been five months. Perhaps the movement may last another five months, or even longer.

Our democratic revolution went on for twenty-eight years, from 1921 to 1949. At first
nobody knew how to conduct the revolution or how to carry on the struggle; only later did we
acquire some experience. Our path gradually emerged in the course of practice. Did we not carry
on for twenty-eight years, summarizing our experience as we went along? Have we not been
carrying on the socialist revolution for seventeen years, whereas the Cultural Revolution has been
going on for only five months? Hence we cannot ask comrades to understand so well now. Many
comrades did not read the articles criticizing Wu Han last year and did not pay much attention to
them. The articles criticizing the film The Life of Wu Hsiin and studies of the novel Dream of the
Red Chamber could not be grasped if taken separately, but only if taken as a whole. For this I am
responsible. If you take them separately it is like treating only the head when you have a
headache and treating only the feet when they hurt, the problem cannot be solved. During the first
several months of this Great Cultural Revolution — in January, February, March, April and May
articles were written and the Centre issued directives, but they did not arouse all that much
attention. It was the big-character posters and onslaughts of the Red Guards which drew your
attention, you could not avoid it because the revolution was right on top of you. You must quickly
summarize your experience and properly carry out political and ideological work. Why are we
meeting again after two months? It is to summarize our experience and carry out political and
ideological work. You also have a great deal of political and ideological work to do after you go
back. The Political Bureau, the provincial committees, the regional committees and county
committees must meet for ten days or more and thrash out the problems. But they mustn’t think

that everything can be cleared up. Some people have said, ‘We understand the principles, but



when we run up against concrete problems we cannot deal with them properly.” At first I could
not understand why, if the principles were clear, the concrete problems could not be dealt with. I
can see some reason for this: it may be that political and ideological work has not been done
properly. When you went back after our last meeting some places did not find time to hold proper
meetings. In Honan there were ten secretaries. Out of the ten there were seven or eight who were
receiving people. The Red Guards rushed in and caused havoc. The students were angry, but they
did not realize it and had not prepared themselves to answer questions. They thought that to make
a welcoming speech lasting a quarter of an hour or so would do. But the students were thoroughly
enraged. The fact that there were a number of questions which they could not immediately answer
put the secretaries on the defensive. Yet this defensive attitude can be changed, can be
transformed so that they take the initiative. Hence my confidence in this meeting has increased. I
don’t know what you think. If when you go back you do things according to the old system,
maintaining the status quo, putting yourself in Opposition to one group of Red Guards and letting
another group hold sway, then I think things cannot change, the situation cannot improve. But |
think things can change and things can improve. Of course we shouldn’t expect too much. We
can’t be certain that the mass of central, provincial, regional, and county cadres should all be so
enlightened. There will always be some who fail to understand, and there will be a minority on

the opposite side. But I think it will be possible to make the majority understand.

I have talked about two matters. The first concerns history. For seventeen years the two
lines have not been united. Others have some responsibility for this, so have 1. The second issue is
the five months of the Great Cultural Revolution, the fire of which I kindled. It has been going on
only five months, not even half a year, a very brief span compared to the twenty-eight years of
democratic revolution and the seventeen years of socialist revolution. So one can see why it has
not been thoroughly understood and there were obstacles. Why hasn’t it been understood? In the
past you have only been in charge of industry, agriculture and communications and you have
never carried out a Great Cultural Revolution. You in the Foreign Affairs Ministry and the
Military Affairs Committee are the same. That which you never dreamed of has come to pass.
What’s come has come. I think that there are advantages in being assailed. For so many years you
had not thought about such things, but as soon as they burst upon you, you began to think.
Undoubtedly you have made some mistakes, some mistakes of line, but they can be corrected and
that will be that! Whoever wants to overthrow you? I don’t, and I don’t think the Red Guards do
either. Two Red Guards said to Li Hsiieh-feng: ‘Can you imagine why our elders are so

frightened of the Red Guards?’” Then there were Wu Hsiu-ch’tian’s four children who belonged to



four different factions. Some of their school-friends went to his home, several dozen at a time,
and this happened quite a few times. I think that there are advantages in making contact in small
groups. Another method is to have big meetings, 1,500,000 meeting for several hours. Both

methods serve a purpose.

There have been quite a few brief reports presented at this meeting. I have read nearly all
of them. You find it difficult to cross this pass and I don’t find it easy either. You are anxious and
so am [. I cannot blame you, comrades, time has been so short. Some comrades say that they did
not intentionally make mistakes, but did it because they were confused. This is pardonable. Nor
can we put all the blame on Comrade Shao-ch’i and Comrade Hsiao-p’ing. They have some
responsibility, but so has the Centre. The Centre has not run things properly. The time was so
short. We were not mentally prepared for new problems. Political and ideological work was not

carried out properly. I think that after this seventeen-day conference things will be a bit better.

Does anyone else want to speak? I guess that’s all for today. The meeting is adjourned.



